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g-wey—out, or edict." It stands for the automatic responses of man.

In our spiritual journey through life we need to have automatic responses.
We need to have an education which conditions us to always heed the

cry of the oppressed, the hungry, and the needy.

We also need "Masaihem - their journe&s." Here it says "their journmeys
according to the word of G-d." The word "journey" also means "a
departure, s=twek, a removal." This stands for the type of learning
which allows us to look at things new and fresh but always according
to the word of G-d. We are never to rethink our propositions and

view of the world without the presence of morality or G-d. Those
types of rethinking, those types of creativity that leave out G-d

and morality lead to retrogression and decadence, not to progress.

The sentence then repeats, "And these are their journeys according
to their going forths." We need to stress the ability to think in
order to be spiritually sensitive, although the final item is to
learn how to automatically respond as a moral human being. In life's
journey we must know how to think in spiritual terms and respound

morally.

In this Torah portion we also learn how a person who accidentally
killed another and who had been contributorily negligent was confined
to a city of refuge. He é\g not M/the proper automatic responses,
otherwise he would not have been contributorily negligent. The rabbis
also say he did not have a correct spiritual understanding. He did
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not learn how to think Jewishly’

he would not have
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put himself in a position where this terrible event could have happened
at all. He had to stay in the city of refuge until the Kohen Godol
died. The rabbis say, why this unusual punishment? They reply,
because this would cause the accidental murderer to be interested

in the Kohen Godol and his activities. -This would cause him to learn
what the Kohen Godol stood for, and what the Kohen Godol's activities

were. He would then learn how to act as a Jew and think as a Jew.

The rabbis tell us that the Temple was destroyed because l%

did not treat 3:’1“.: with respect, and because there was senseless
hatred between Jews. There were some Jews who thought Jewishliy but
did not act Jewishly, and some Jews who acted Jewishly but did not
think Jewishly. Tisha B'Av teaches us’ that we must both act and
think Jewishly if the Temple is to be rebuilt. May all of us always
deepen both aspects of our Jewish education. May we learn to think
in Jewish spiritual terms and always respond automatically in Jewish

moral terms. uwwwm_amﬂmm

and, thus, warrant the rebuilding of the Temple.
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There are two different types of education. There is a type of education
which teaches us a skill, and a type of education which teaches us

to think. These two types of education are almost always mutually
exclusive. They cannot be mrat the same time in the same course.
When we learn a skill, we must learn the skill so well that the skillg
becomes second nature to us. We do not want to think about how we
should perform this skill when we are performing it. If we think
about what we are doing when we are doing a particular skill, we

will not be able to do it well. When a person types his fingers
should go automatically to the different letters. He should not
consciously have to think where to put the index finger or little

finger, etc. in order to type.

The purpose of this first type of education is to teach us to perform
skills automatically without any type of awareness or self-consciousness.
When we are driving a car and see a red light, we should automatically
put our foot on the brake without even thinking about it. This type

of education's purpose is, so to speak, to put a computer program

in our brain entitled "Driving a Car," "Typing," "Arithmetic," etc.

Any time we want to call on these skills we, so to speak, push a

button and they work themselves.

The other type of education is meant to teach us how to think. In
this type of education, we do not want things to be automatic. We
are taught to examine everything critically, even the things we have
taken for granted since childhood. One of the marks of a creative
person is that he is able to immediately spot the things that we

do automatically, question them, and then propose alternative solutions.
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Mast of the time, creative people's ideas are not accepted immediately
because the people around them have been taught to look at the problems
the creative man is dealing with in an automatic way. They have

to, so to speak, turn off their programs before they can appreciate

what the creative person has created.

Both these types of education are crucial in a society. We need

them both. We need to learn how to automatically respond. This

helps in communications. Everybody then knows what certain things
mean. That's the reason many firms today only want to hire college
graduates. Most of the time these firms place college graduates

in jobs that have nothing at all to do with their majors in university,
but the reason they want to hire college graduates is because all
college graduates generally react automatically e% same to amy given
situation. They can communicate easily. It is essential when people
work together that they know what each other means, otherwise the

office or factory will degenerate into a group of bickering people.

That's, too, why whea peoplt come from other cultures shey have a
hard time in America. In America the things we do automatically
many times have a different meaning in another culture, and certain
things done in other cultures automatically give off wrong signals

here in America. For example, in Arab countries it is considered
a sign of friendship, and only friendship, for men to walk down the
street holding hands. In America, of course, this would have an

entirely different meaning.

Most education in America today is really geared to teaching skills.
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We fool ourselves when we say that we want our students to always

think. We really do not. We want them to think out all their responses
in our training sessions to all sorts of situations so that they

will respond automatically when confronted wilth these situations

in real life. We use thinking only as a means to obtain automatic
responses. We teach soldiers how to react to certain situations

so that when they are on the battlefield they will not have to think
about how to react. They will just know. The same goes for policemenl,
even teacher and doctors and nurses, etc. Much of their education

is geared to know what to do when different situations arise. Of
course, there is much thought given to what to do before the qummntic
response is agreed upon, but, basically, most education is to teach

us how to automatically respond to different situations. Society

needs this kind of education, and it is important.

In only one area do we fail to give this type of education, and that
is in the area of morality, in the area of.teaching character. When
it comes to skills, whether it be computer operators, pilots, surgeons,
etc., we do not want them to think out a problem when :hqencounter

it. We want them to know already what to do when the situation arises
without having to think everything through. This is the difference
between an experimental procedure and a routine procedure. 1In a
routine procedure the problems have already been all worked out and,
depending on the situation, the person with these skills proceeds

automatically.

This is also what we mean by an experienceil person. When he comes

across a situation he does not panic. Instinctively he knows how
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to act because he has confronted it before. When it comes to morak)
ethics, we should be teaching the same type of automatic responses.

It should be second nature to people to know what to do and say when
they see a person who is suffering, what to do and say at a funeral,
what to do and say for a needy bride, how to respond to children's
needs, parent's needs, etc. In our day and age we have stopped teaching
these automatic moral skills. In fact, in a study made in a Midwestern
state, it was found that children, by and large, no longer have a

firm sense of right and wrong. It is not automatic anymore that

if a child finds a wallet with mne;ga: he will return it. It

is not automatic that children think shoplifting is wrong. It is

not automatic that if a child sees a person collapse on the street

that he will help or try to summon help.

In the moral sphere there are also two types of education. Teaching
moral skills is one of them and, for some reason, teaching these
moral skills is greatly neglected im our society. Teaching people
how to think about moral issues is the other type. This type of
teaching, however, has a danger. Not every new way of thinking about
morality is better, not all new ways lead to positive results; for

example, drugs, licentiousness, etc.

In Judaism, too, we recognize that there are two different types
atpe et

of education. There is #a education which teaches the automatic

moral reepomses and ritual responses of a Jew. We learn how to put

on Tephillin, how to say our prayers, how to keep kosher, how to

keep Shabbos, how to give charity, how to belong to symagogues, how

to form Free Loan societies, etc. Every Jew must learn these automatic
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responses. Every Jew, when he is confronted with a suffering individual,
Ko L

must elweys automatically respond to the need. That's one of the

main purposes of Jewish education. Our traditional Jewish schools

in America have mainly geared their curriculum to teach these automatic

Jewish responses. This was and is important and necessary, and those
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This, however, was and is only one aspect of the traditional ievish
education. The other aspect is to teach us how to think. Th:u ability

to think Jewishly not only expands our Jewishness but allows us to

become more spiritual human beings. Judaism, then, just does not

bacome a bunch of surface customs, automatic responses to given situations.
In America, especially, where Jewish automatic responses are questioned

by the prevailing culture, sometimes even laughed at and derided,

we cannot count on the fact that our children will maintain these

automatic responses. They need, in addition, a spiritual sensitivity.

There are many differeat levels of learning, and unless a person

is acquainted with many different levels he will not appreciate what
he has. An automoblile mechanic does not really have to know physics
or chemistry in order to fix a car. He just has to know where the
alternator goes, where the spark plugs go, etc., if you hear one
noise it is this problem, another noise it is another problem, etc.

However, if an automobile mechanic does know physics and chemistry,
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he will appreciate what he is doing much more and may be able to
design a totally new kind of car which may run better and be more

efficient.

Jewish life demands creative responses. It is mot just enough to
teach automatic responses. We much teach the underlying principles,
presuppositions, religious perspectives, and underlying reasons if

our children are to have the necessary depth to continue on the Jewish
journey through human history. They need to spiritually grow, too.
That's why the study of the Talmud is so important. The Talmud very
rarely comes to a decision. It mainly discusses problems from all
different angles. It does not assure automatic responses. The purpose
of Talmudic study is nmot to teach us how to act in given situations.
That is reserved for studying the Shulchan Orech. The Taluud, instead,
fis meant to allow us to examine problems from all angles so that

it ol
we learn how to think, so that we learn to make Judaism a creative

force within ourselves.

In the Torah portion, Massey, we learn about the various jourmeys
that the Jewish people traveled when they wandered in the desert
for forty years. We learn how it says, "And Moshe wrote their going
forths according to their journeys according to the word of G-d,
and these are their journeys according to their going forths." The
rabbis ask the question, why does it have to repeat 'their going
forths according to their journeys?" It only mentions "according
to the word of G-d" next to their journeys, and then it repeats and
it says, "These are their journeys according to their going forths."

The word "Motzoh - going forths" in Hebrew means also "a remedy,




